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ITT HEN I had haſt the Honour of 
converſing with you about the 
E ay on Spirit, you was pleaſed to 
object to tat Paſſage wherein I ſay, And 

* hence alſo Self- Love may be looked up- 

on in Nature as the Principle of all vo- 
4 juntary Action, and the Foundation of 

| all Morality *. And, upon our fur- 
| ther Converſation, you was pleaſed to ſay, 

| that you could wiſn I had explained myſelf 

| more fully on that Subject. I own, that in 

| that Treatiſe; I endeavoured to be Sport, 

. and by that Means, poſſibly; -as'Horace ob- 
ſerves, may have been ob/cure 5 but, if you 
had followed the Track of Reaſoning laid 
down in a few of the preceding Paragraphs, 
there were ſufficient Traces left to have con- 
ducted you to this Conclufion': For, I had 
ſaid, when ſpeaki g of intelligent” Spirits, 
that, If the Almighty is pleaſed to add a 
0 IAI Liberty 


2 Eſſay on Spirit. Sect. 12. 
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nothing elſe but a Senſe of one 6 


(4) 
Liberty of Will to this active Intellect, 
and create Spirits endowed with a Power 


of voluntary Motion, then it ſeems ne- 


ceſſary that Almighty.Gop ſhould confer 


« alſo upon fuch intelligent Spirits, ſuch 
% Faculties and Powers as would be capa- 
% ble of perceiving Pleaſure or Pain: by Since 


other 
of theſe ſeems capable of determining the 


„Will to act. For, if the Senſation of 
„ Pleaſure or Pain be remoytd from the 
„Will, there can be no Reaſon or Cauſe 


* for it to prefer one Motion to another, 
« and of . no Wan or De- 


45 „mieten. 95 


"And. now if . * mne ins -thac the 


ſeeking of Pleaſure and ayoiding of Pain is 
the Cause and Origin of all voluntary Mo- 
tion, muſt not as 

the Deſire of Pleaſure and the Dread of 


Love, which conſiſts in 


Pain, be the Foundation of all 'our Oblig a- 


tions to the Practice of Morality? For, as 


Morality, which is ſo called beeauſe-it is 
converſant circa Mor ts Heminum, that is, 


about the Manners or Morals of Men, con- 

- fiſts in a Conformity of our Thoughts and 
Actions to thoſe Obligations, which reſult 
| from the Nature of our own Exiſtence, and 
the Relations in Life which we bear to Gop, 
and the reſt of our Fellow-Creatures ; in 


44-5 xs eder 


O's} 

order to engage or oblige us to this Confor- 
mity, ſome Pleaſure mult be propoſed to the 
Mind: for a Reward; or ſome Pain for a 
Puniſhment, in Caſe we ate refractory.” And, 
in order to/render” this Conformity the Ob- 
ject of Rewards and Puniſnments, it is ne- 
. that the Will ſhould be free. And 
therefore, if nothing but Self-Love is capa- 
ble of exciting (the Will to act either one 
Way orothe other, muſt not! the aforemen- 

t oned Propoſition be undeniably true? 


Zutz; as 1 find that Mr. Hume is of the 
ſame Opinion with you, and thinks that 
Propoſition, of Self-Love being the Foun- 
datiotr of all Moralityſ is not tenable, I hall 
- endeavour” to explain myſelf further upon 
this Head! J. M 11 081 Of RE © * a 
Yo Not 10 „ie c o mnt : | 
Mr. Hume ſeems to be miſtaken in ſeveral 
Points: Firſt, in making Virtue to confiſt 
in that which is thought Praiſe-worthy. 
And accordingly het defnes Virtue to be, 
en whatever” mental Action, or Quality, 
„ gives to a Spectator the pleaſing Senti- 
„ ment of Approbation; ' and Vice the 
„ contrary.“ “ Now if this be true, the 
Action of u SavH age] torturing his Captive in 
cool Blood, amidſt the Aeclamatiéns of his 
barbarcus Compamions, is Virtut; and the 
* A 3 Attend- 
® Vol. 3. P. 203. 4 3+ 97 
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Attendants on Brougbton's Amphitheatre, 
as well as the Diſciples of the noble Science 
of Bruiſing, would all be Men of Virtue. 
Whereas this is no more the Definition of 


Virtue, than that of a two-legged unfeather- 
ed Animal is the Definition of a Man. For 


though true it is, that all virtuous Actions 
merit, and generally do meet with, Appro- 
bation; yet it is not equally true that every 


Thing which meets e -Approvetign/i is 
Virtue. | % 


4 — i & 


He is again miſtaken in his Notions about 
Liberty ; ; for ſays he, © Liberty when op- 
poſed to Neceſlity, not to Conſtraint, is 

«6 — ſame Thing with Chance 5. which is 
% univerſally. allowed to haye no, Exiſt- 
ence.“ * Which, if it be true, then in- 
deed, according to the Doctrine of ſome of 


dur modern Freuch aig <0 N is a 
/ Machine. mt ahi iro 1 . 11 


1 N 18110 111 | 
afon/to 


- He: is again wrong in fi 


; precede Sentiment. For, att 4 ] fuſ- 
e pet that Reaſon and Sentiment concur in 
_ «+ almoſt all moral Determinations. But in 
order to pave the Way for ſuch, Senti- 
ment, and give Men a proper, Diſcern- 
ment of its Object, it is often neceſſar 


4 


we find, that much Reaſoning ſhould 
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„ cede.“ * In which Opinion he ſeems to 


be ſupported by Lord Bolingbroke, who in 
a ſmall Pamphlet written in Paris and in the 
French Tongue, upon © that Propefition 


[46 which affirms Compaſſion for other Men to 


« be a Principle born with all Men, or an In- 


„ ſtinct common to the whole Species of Ani- 
„ mals,“ endeavours to ſhew the Falſity of 
this Propoſition ; and in order to ſhew this 
Affection not to be innate, reſolves it into 


« the Effet of Reaſon and Education 


„founded on the only innate Direction or 
- *£ Impreſſion, that he ſays, he is acquainted 
. «© with, which cauſeth us to purſue Pleaſure 


« and fly from Pain, the main Spring and 


„ firſt Mover of all human Actions ;*? 
which he alſo ſtileth Se/f-Love.z but then he 
- Jays further, that this is a blind Guide, 
and expoſeth us to numberleſs untoward 
„ Actions. And for this Reaſon we are 
e never left to the Guidance of this Princi- 
pls till the Principle itſelf be guided by 
r orice 20H 25 "6 


In a Part of which Reaſoning. I entirely 
agree with him, viz, that the Love of Plea- 
ſure and Dread of Pain is the main Spring 
and firſt Mover of all human Actions. But 
I cannot agree with him, either in affirmin 
this to be the only innate Direction, — 


ſion, 


—— — 


ſion, or Principle; or that we are never left 
| to the Guidance of this Principle, till the 
| Principle itſelf be guided by Reaſon. 


Had l ſeen either of theſe aforementioned 
Treatiſes before I publiſhed' the Eſſay on 
| Spirit, it is probable that I ſhould have been 
N more copious and explicit on this Subject; 
| 
| 


but as I had not then ſeen either of them, I 
; ſhall now endeavour to make up the Defi- 
| i J3590 003-7? 


F ciency. 5 ! O [73 
I | £4 . 1 : ſ n 
44 1+) OQOTJSI UL ennie (13. DK JJ we | 
And in order thereto, I muſt firſt ſhew 
| the Diſtinction there is between our Ideas 


and the Objects of our Ideas; becauſe they 
are often confounded together, and in parti- 


cular by Mr. Hume, who in his Eſſay on in- 
4 nate Ideas finds Fault with Mr. Locke for 
ut | aſſerting that there are no irinate Ideas; and 
f ſays, I deſire to know what can be meant 
| | by aſſerting, that Self Love, or Reſent- 
1 ment of Injuries, or thel Paſſion betwixt 
14 « the Sexes is not innate? "Where: it is 
| | plain that Mr. Hume miſtakes the Paſſion for 
* the Idea, that is, the Objetts- of! our Ideas 


for our Ideas. It was therefore with a View 
to prevent all this Kind of falſe Reaſoning, 
which L had. before obſerved in ſome other 
Writers, that I ſet out in the ſſay on Spikit 

in defining what I meant by Idaasg and how 
they are to be diſtinguiſhed from Modes and 
» © Subſtances. 


— — —Ü—˙ñv— ——— 1 —— 
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Subſtances. And therefore I ſaid, that 
« every Exiſtence or Being I call a Sub- 


, ſtance; the Manner in which this Sub- 
_* ſtance makes an Impreſſion on our Minds, 
I call a Mode; and the Effect or Impreſ- 
which is thereby made upon the Mind, I 
call an Idea.“ And hence it is manifeſt 


in the firſt Place, that there can be no ſuch 


Thing as an innate Idea, becauſe there can 


be no Idea in the Mind till after ſome Sub- 


ſtance by the Means of ſome Mode hath made 


an Impreſſion upon it. 
And becauſe ſome late Writers * had aſ- 


ſerted that we have no Ideas but of ſenſible 


- Objects, which alone are capable of making 
any Impreſſion on our Minds; I therefore 
; alſo ſhewed that the Methods by which the 
Mind is furniſhed with Ideas are two, viz. 
Senſation and Reflexion; which are by ſome 


- Perſons called our external and our internal 
- Senſes. And as with Regard to our out- 


ward or external Senſes, it is plain, that no 
/ Man can have an Idea of ſeeing, hearing, 
feeling, taſting, Sc. till after he has ſeen, 
felt, heard, or taſted, &c. which are pro- 
perly called the Ideas of Senſation ; ſo -— 
( F | | cr 


e e Brown on the Procedure, Extent, and Limits of hu- 
"man Underſtanding. And from him the Authors of the 
natural State of Man ; and of Deiſm revealed. | 


10 


ther can he have any Ideas of the internal 


Senſes, till after they have exerted their 
Power of Operation. As for Example, no 


Man can have an Idea of thinking, willing, 


doubting, Sc. till after the Intellect has 
thought, willed, or doubted, Sc. which are 
properly called Ideas of Reflexion, becauſe 
they are produced by the reflex Act of the 
Mind in conſidering its own Operations. 
And hence it appears, that the Mind can 


have no innate Ideas at all; and of Conſe- 


quence none either of Pleaſure or of Pain, 
till after it hath felt and experieneed them. 


What is it then you will ſay, that makes 


him love the one, and dread the other? It 
is an innate Affection implanted in us by our 
Creator, who has framed the Mind of Man 


in ſuch a Manner as to take a Pleafure in 
certain Objects, and to receive Pain from 


others; which operateth in us by a Kind of 


Inſt ind. So that Almighty Gop hath not 
only implanted in us the Love of Pleaſure, 
and the Dread of Pain in general, as Lord 
Bolingbroke aſſerts, but has alſo by Nature, 
annexed the Senſation of Pleaſure to certain 
Objects, and the Senſation of Pain to others, 
whenever Objects preſent themſelves to 
the Mind. Which is the Link in his Chain 


of Argumentation that Lord Bolingbroke has 


miſſed, and for Want of which he hath failed 
15 


\ 
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Wes! 
in the true Method of Reaſoning: upon this. 
Subject. ® 


l For, can any one otherwiſe tell why one 
Taſte ſhould be agreeable to the Palate of a 
Child, and another not? Why Men ſhould 

efer one Smell, or one Sound to another? 
hy Beauty ſhould ſtrike the Eye, and 


| Harmony. the Ear, wich ſuch agrgeable Sen- 


ſations? But becauſe theſe Paſſions or Affec- 
tions are innate, though the Ideas are nat. 


It is, indeed for wiſe Purpoſes, that Al-. 


mighty God has annexed Pleaſure to ſome 
Senſations, and Pain to others. But we feel 
the Pleaſure before we are ſenſible df the 


Utility. Curiaſity is as natural a Paſſion to 


the Mind, as either Thirſt, or Hunger, is 


to the Body; and the Pleaſure which we all 


feel in gratifying this Paſſion, and which ex- 
cites . young People to follow - Sights and 
Shews;with an unbounded Eagerneſs, is no- 
thing elſe than a natural Affection implanted 
by their Creator to excite; them to the future 
Acquiſition of uſeful Knowledge, Thoſe 
Shepherds who firſt amuſed themſelves with 
obſerving the ſeeming Rotation of the; Stars 
round this Globe of Earth, little thought of 
the great Uſe which their Obſervations 
might in Length of Time be applied to, in 
the Menſuration of Time, and the Improve- 
K 7 ment 


[121 | 

ment of Commerce. The Child that is 
pleaſed with hearing its own Praiſe, does not 
conſider that this Paſſion was implanted in 
him to excite him afterwards to ſuch Actions 
as are truly Praiſe-worthy. Nor does the 
Child, that ſmiles, and is delighted with the 
cheerful Countenance of its Nurſe, -or who 
on the contrary is affected with Grief 
when ſhe is dejected and ſeems to weep, 
conſider, ' that this ſympathetick Senſe of 
Pleaſure and Pain was given it to make it 


rejoice, when it is further grown up in 


ears, at the Happineſs of others, and to 


commiſerate their Diſtreſſes. And yet this 


is the Origin of Compaſſion, and was the Uſe 
deſigned by the Creator for theſe Senſations, 


and is generally the natural Effect of them. / 
1 | : nl} i 28 0D AX ei} 


Every Thing that we call beauüful, tbat 
is, which gives Pleaſure to the Eye, is ge- 


nerally more uſeful in its Kind than thoſe 


that are ugly and deformed. - Thus it is that 
the moſt beautiful Horſes are generally the 


| beſt Horſes, and the moſt beautiful Cows 


are generally the beſt Cows ; and 2 85 the 
fame Shape that is beautiful in a Horſe, is 


otherwiſe in a Cow; becauſe they were in- 

tended for -different Uſes. But does a 

. Child, or a more grown up Perſon, who is 

delighted with the Sight of a fine Horſe, al- 

ways conſider this? Few Smells are diſa- 8 
greeable 


2 > 


— 
- 


— 
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greeable but what are Je but does 


a Child conſider this when it is pleaſed with 
the Smell of a Roſe, and diſpleaſed at other 
Smells that are always diſguſting? If we 
examine the whole Catalogue of all our Paſ- 


ſions, or of every Senſation that natural 


produceth either Pleaſure or Pain, we ſha 
find them all end in the ſame Point; and by 
purſuing the Thought will find, that moral 


Good and moral Evil take their Origin 


from natural Good and natural Evil. That 
is, that nothing is recommended as a Duty, 


but what is ufeful ; and nothing prohibited 


but what i is kurtful, © 


Now as s all our Pleafures and all our Pans 
may in the general be diyided into' ſenſual 
and intellectual, according as they are ex- 
cited in us either by our internal or external 


Senſes ; ſo, as ſoon as they begin to operate 


and furniſh us with the Ideas either of ſenſual 


or intellectual Pleaſures, we naturally purſue 


the one and avoid the other. And as theſe 
Senſations, or natural Affections, are diffe- 
rent in different Men, this occaſions that 
Difference which we find in the natural Diſ- 


Poſitions of leveral different Perſons, which 


is known in Engliſh Frog Name of Taſte, 
5 in ral * che ord Sentiment. 


SG 


4 » —T + Þ ' | 
5 T 8 YT Wh: 


—— — - — — —Bů WO — — —— 
— — — cul.s 
— - "as 


— 


— — 


—— . —— 


1 A+ 
Which 7 afa though it may afterwards be 
improved or corrected hy Education and 
Culture, muſt nevertheleſs, like the Spirit 
of Poetry, be in ſome Degree, born with us. 


G 8 it 4 Ane 21. 3 r) of >piq 1 & EM 
; 1 2 Ego Nec Studium fine Divite Vena, 


| F : Lit -f yY 3. £0 „ 
Nes rude quid proſit video Ingenium, altorius fic 


Altera poſcit opem Res & conjurat amice. 


Says Horace. And as we ſee in Nature that 
though: the Diamond muſt be poliſhed b 

Art before it will give forth its full Luſtre; 
yet that, When this is. done, no counterfeit 
can ever equal its Perfections; ſo it is with 
Regard to human Qualifications, which are 
not conferred on all alike; Experience daily 
convincing us that there are ſome Perſons 
born with a Talent or Tafte for perceiving. 
thoſe Beauties: For Inſtance ; in Painting, 
or. Poetry, or Muſick, which eſcape the 
Admiration of the Vulgar ; and arrive with 
Eaſe at a Maſtery in thoſe Sciences, which 
the utmoſt Diligence and Induſtry would 
never confer upon others, And here I muſt 


obſerve, that the Word Beauty,” though it 


operly. belongs oply to the Senle of ſeeing, 


* 
” 


yet is metaphorically transferred to denote 
any Object which gives us Pleaſure, either 
with Regard to our external, or internal 


Senſes. And therefore, we do not only 


make Uf of it to denote thoſe agreeable 
2 | D Objects 


1131 
Objects which give Delight to our Eyes, 
and Ears, Sc. but alſo to the Mind; and 
hence come thoſe Expreſſions of the Beauty 


of Poetry, the Beauty of Virtue, and the 


Beauty of ane &c. 
Now, though there is no Body but what 


is naturally ſtruck with Beauty in general, 


whether it relates to the internal or external 
Senſes; yet does the Taſte for this Beauty 
differ very greatly in different Men. As for 
Example, in thoſe Arts already ſpecified of 
Painting or Muſick, which regard the out- 


ward Senſes, ſome Perſons are naturally 


pleaſed with thoſe Parts of either that are 
delicately and tenderly touched; while 
others are affected with no Colours: but what 
are glaring, and no Muſick but what is ﬆ 
Piercing as the Clangor of a Trumpet. In 
like Manner with Regard to the inward 
Senſes, and our Reliſh for intellectual Plea- 
ſures, all Men think, but all Men do not 
think alike; and there is as much Diffe- 
rence, at leaſt; in-the Intoleftual 1 of 
Flealures as in the ſenſual.” 12 HOU} C200 


Every Man has his urns Tate; of 
which the firſt Ode in Horace gives a lively 
Repreſentation; and mentions the Author's 
on particular Taſte among the reſt. In 
den of whom I muſt accknowledge, 
5 e that 


16 

that there is a Pleaſure in Thinking, and in 
thinking freely, for which I feel ſo ſtrong a 
Taſte in myſelf, (pardon the Egotiſm) that 
no worldly Conſiderations ever yet did, and 
I truſt- in Gop, never will get the better of 
it, There is a Pleaſure in ſhaking off the 
Trammels of the Schools, and in opening 
the Mind to a Freedom of Thought, that 
is as much preferable in my Opinion to all 
ſyſtematical Thinking, as walking in the 
open Fields is to following the high Road, 
and treading in a beaten Track. 


The ſame Objects of Love, Compaſſion, 
Friendſhip, Grief, Benevolence, Juſtice, 
Honour, Sc. do not ſtrike all Men alike, 
There is a Sezſibility, or Delicacy of Taſte, 
or Sentiment, in ſome Mens Natures, which 
makes the Ideas that are excited in them by 
theſe Objects affect them very differently 
from others. Mens Fears and Hopes are 
very Hifferent; one Man is bold, intrepid, 
and dating, while another is cautious, diffi- 
dent, and timid. One Man is only affected 
with ſuch Pleaſures as are immediate, groſs, 
and ſenſual; while others of a more refined 
natural Conſtitution are delighted with diſ- 
tant Expectations and intellectual Pleaſures. 
A Man of a dull phlegmatick Genius, can 
never form to himſelf any Notion of the 
Pleaſure which Archimedes felt, when he 72 

+ e 
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ike a Madman about the Streets with Joy, 
for having found out the true Weight of a 
Piece of adulterated Gold. 441 


But then you will ſay, where is the Mo- 
rality of all this? Where is the Merit of 
having any of thoſe Taſtes or Sentiments 
which are only given te us by Nature? If 
one Man is by Nature inclined to Benevo- 


lence, and another is by Nature croſs and 


peeviſh, why ſhould they be either of them 
rewarded or puniſhed for that which was 
not their own doing ? And if Mankind have 
no Abilities for doing Good which they did 
not receive, why. ſhould they Glory, or expect 
a Reward, as if they had nat received them 2 * 


To which the Anſwer. is, that Rewards 
and Puniſhments do naturally belong to free 
Actions, and to no others. And therefore 
Nobody can be either rewarded, or puniſh- 
ed, for thoſe Paſſions or natural Difpoſitions 
which belong to the Frame of- his Conſtitu- 
tion; nor for any other Graces beſtowed on 
him by Providence, even in a ſupernatural 
Manner. Nor can he be any further ac- 
countable either for the Enjoyment, or the 
Want of them, than as he hath by. the Act 
of his own Will given Encouragement, or 
Diſcouragement to them. For though we 


® x Cor. iv. 7. 


— — 


— — 
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cannot command the ſupernatural Graces, 


nor entirely eradicate and extirpate our na- 
tural Paſſions, yet we may by Induſtry and 
Care cultivate and improve them. We may 
by Habit and Cuſtom add Strength and Vi- 
gour both to our good and bad Diſpoſitions; 
or may by Habit and Cuſtom ſo reduce 


their Force, as almoſt to extinguiſh them. 


Moſt Children have an Averſion to the 
Taſte of Wine and Tobacco, and yet daily 
Experience may convince us how this Affec- 
tion can be changed by Education or Habit. 
Women are by Nature generally more mo- 
deſt and tender hearted than Men; and yet, 
when they have once got àn Habit to the. 
contrary, they are frequently more immodeſt 
and mort cruel. So that the Merit or De- 
merit of all our Actions depends upon our- 
ſelves; and will be eſtimated according to 
the Pains we have taken to cultivate our 
good Diſpoſitions and correct our bad ones; 
every Action being denominated either mo- 
rally good, or morally bad, juſt ſo far as 
the Will hath concurred towards that 
Action. And hence it is, that the Expreſ- 
Gon of an Original Sin is a Contradiction in 
Terms ; for as the Word Sin implies an 
Act of the Will, ſo the Word Original im- 
plies the direct contrary ; and ſuppoſes the 
criminal AQ to have been committed by 8 

| other 
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other Perſon, to which Act that Perſon, to 
whom the Sin is imputed, neither ode. 
ted by Thought, Word, or Deed. To be 
born of wicked, careleſs, or unhealthy Pa- 
rents, may be a Misfortune, but cannot pof- 
ſibly be a Fault. For as Juvenal ſays, 
= Patitur Pænas peccandi ſola Voluntas ; 


Nam ſeelus intra ſe tacitum yur cogitat ullum, 


Fapi Crimen habet.. 


T. 


ny accbrdingliy the Melt or Demeſit 
of all moral Agency depends upon the Will, 


whether we are able o ut our Intentions 


in Execution or fot. And therefore the 
Definition of human Eibetey given by Mr. 
Hume, cannot be true, when he ſays, that 
LIBE RTV is the Power of acting or not act- 
ing according to the Determinations of the 
Will, which, indeed, is one Species of Li- 
berty, When! this Word is made Uſe of in 


"Oppoſition" to bodily Conſtraint ;/ but is not 
that Libetty Which is oppoſed to :Neceſty, 
and in Which the Morality of our Actions 


eonfifts, where the Intention is the Thi 
regarded, and not the Execution. For, 


when we once wilt an Action, the Action 


immediately and neceſſarily follows, if it be 


in our Power to perform it. And hence it 


is, that he tobb Þoketh on A Woman' to luſt 
after ber, is guilty of the Crime of Adul- 
tery, though he ſhould not be able to ac- 

B 4 compliſh 


5  ealily diſcernible; as mu 


eng wed cot! 1 vel 2.5. 161 1 18, ibid, 
{Þ(357< 2 
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— his Deſires, becauſe he hath com- 


mitted. Adultery arena with her in his Heart. 


It then this be not * Kid of Liberty 
which we .mean, when we ſpeak of the 
Freedom of the human Will, you will per- 
haps object, with Mr. Hume, that we have 
no Liberty at all; for, ſays he, Liberty 
«© when oppoſed to Neceſſity, not to Con- 
« ſtraint, is the ſame Thing with Chance, 
„Which is unwerſally allowed to have no 
4% Exiſtence,” * 6 — this he endeavours 

ove by ſhewin 12 that the Will cannot 
eee ſo lope, that the 2 
of the Will a; conſtant- and regu 
Conjunction 8 8 and Cauſes, — 
Characters and Circumſtances, and are the 
neceſſary Reſult thereof. F or, ſays he, 
„ though Mens Tempers may vary, they 
have their certain Cauſe though not 
4 175 ind, or 
4 Rain, or any other Change of. f Weather. 297 3 
From whence, follows, according; to this 
Method of Reaſoning, 0 118 Gop muſt be 
"3 the Author, of Evil, and Man entirely 
echlameleſs! As he that fires a Mine is an- 


4 OC ſwerable for all. the Sa -whe- 


"1 << ther the Train be Jong qr; thor be! hy And 


5 concludes n Tae << to ba ie In- 


erence 


* QU- 
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cc difference and Contingency of human Ac- 
&« tions with Preſcience; or to defend abſo- 
“ Jute Decrees, and yet free the Deity from 
de being the Author of Sin, has been found 
s hitherto to exceed all the Skill of Philo- 
« ſophy.“ 5 


Let us, however, not be diſmayed, Truth 
is worth the ſearching after, and if we take 
a little Pains, poſſibly we may find a Clue 
to lead us out of this Labyrinth. In order 
to which, I ſhall firſt endeavour to explain 
ſome of the moſt remarkable Paſſages in 
Scripture upon which this Doctrine of Pre- 
deſtination, and abſolute Decrees, is founded, 
The firſt of which is that noted Paſſage an 
St. PauPs Epiſtle to the Romans, where he 
ſays, For whom Gop did foreknow, he alſo 
did predeſiinate to be conformed to the Image 
of his Son, that he might be the firſt among 
many Brethren. Moreover whom he did pre- 
deſtinate them he alſo called.“ Now, our 
Saviour hath poſitively aſſured us, that 
though many be called, yet but few are choſen.t 
Whence it appears, that Perſons may be 


foreknown of Go, and may be predeſtinated 


to be called to be conformed to the Image of 

his Son, and yet not be choſen. That is, 

they may be foreknawn of Gop, and may 

B 5 be 

{ Id. ibid. 162. Rom, viii. 29. 30. + Mat. 
X 16, 22, 24. 1 
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be predeſtinated to be called, and yet not 
anſwer the oO of their Calling. 


> Whetice it is manifeſt, ' that although 
Gs may foreknow whom he will be gra- 

ciouſly pleaſed to call, and may predeſtinate 

his Grace or Favour in calling them to be 

conferred only on ſome particular Perſons, 

he nevertheleſs leaveth thoſe Perſons to the 
Exerciſe of their own Free-Will in deter- - 
mining whether they will anfwer this Call or 
not. And hence it is that St. Paul in'this 
Epiſtle to the Romans, when ſpeaking of the 
Grace or Favour of Gop which was confer- 
red on 21} Nations by the Miſſion of Jeſus 
Chrift, ſays, Among which are ye alſo THE 
eALLED of Jeſus Chriſt. And addreſſes his 
Epiſtle 20 all that be in Rome beloved of Goo 
ralled to be Saints: though it is to be feared 
that all they who were in Rome did not anſwer 
this End of their Calling. And hence alſo 
it is that St. Peter ſtiles all the Strangers 
throughout. Pontus, Galatia, Cappadocia, 
Aſia and Bithynia, to whom he writes; 
whether they were real Saints or not, the 

Elec according to the Foreknowledge of Gov. 
Where it is to be obſerved that the Word 
EleB or Choſen in this Place is not uſed in 
the ſame limited Senſe, as it is in the fore- 
mentioned Quotation from St. Mathew, 
here it is ſaid, that though many are called 
; p yet 
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yet few are ehajeh ; a £0 in A more extenſi ive 
Senſe, ſo as to compretichd all chat Were, 
called: Becauſe, it was, of Gov's 8. free Grace 
or Choice that” they were called; upon "which 
Account. alone it is that they are in this Place 
faid to be the Ele or the Choſen. ' Where- 
as in the other Place, the Word choſen is 
limitea' to ſuch; only as ſhould anſwer this 
Call. 'When. therefore. the Ele& are men- 
fioned in Seripture i in general Terms, and 
this Election is ſaid to be of Grace,F we are 
ro underſtand it as ng, no more than 
105 r called , and'accordingly, St. Peter 
cond EI iftle,* pes ſe of them 
i Rav erms, \ hen he ſays, Where- 
e the rather, Brdtbr gde Diligence to 
Gal Jour Calling and EleBion ſure, Whence 

alſo it appears, that although their Callin 
or Eleftign p roceeded, from the Grace 0 
| Gov: "Yer, That 'the” making the Benefit 
chefedt 2 to themſelves, e upon 
their own Diligence. ol | 
It is further alſo manifeſt, from what 
hath been ſaid, that this Election, or Calling, 
or Predeſtination, which depended on the 
Foreknowledge' of God, conſiſted only in 
that general Call which was firſt offered to 
the Fews, and then to all Mankind, of Sal- 
vation, through Faith in Jeſus Chriſt, which 
was undoubtedly owing to the free 3 

| — | an 

Rom. xi. 5. J 2 Pet. i. 10, | 


[24 ]- 

ap Fro of Gop, that it was at all offer- 

or preached unto Mankind: But which 
ere however, was afterwards in their 
own Election, whether they would accept 
of, and abide by, or not. And therefore, 
St. Paul, in his Epiſtle to the Epheſians, 
though. he aſſureth them that Gop, even the 
Father. -of our Lord Jeſus Chriſt, bath 
CHOSEN 15 in bim. Before the Foundation of 
the World,” that we ſhould be holy and with- 
out Blame before him in Love; baving pre- 
deftinated us unto the Adoption of Children by 
Jeſus Chriſt to. bole, 4 according to the good 
Pleaſure of, his „ ft was 10 ſenſibſe of 
the Liberty, wich che Epbeſians had in 
themſelves, either of accepting or ing 
this Call, that he earneſtly be/eecheth bem 14 
wall worthy F the Vacation wherewith they 
were called; and to put on the 975 As- 
mour of 0b, that they ay, he, 40 and 
againſt the Wiles of the, Devil. +." "Whic | 
would be unneceſſary 51 7 — to d 1 
this Predeſtination was to be e 
ſuch a Manner, as that each of theſe parti- 
cular Perſons were by the abſolute Decrees 
of Gop predeſtinated to accept of, and fol- 
low this Rule of Salvation. Whereas the 
Meaning | is, not that they were predeſtinated 
to accept, but that they were predeſtinated 
to have it offered unto them, which makes 
u wide Difference. £0 


"Eph. i. 4. + Eph. iy. 1, 6, 11. 
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By the ſame Method of Interpretation 
. alſo may thoſe Texts of Scripture be ex- 
plained, which ſpeak of particular Places of 
Happineſs and Miſery that are prepared for 
the Righteous and for the Wicked. Which 
Preparation muſt not be underſtood to refer 
to the particular Perſons, but to the Places, 
which are prepared for the een or the 
wicked in general; that is, for thoſe who 
ſhall deſerve them. As for Example, when 
our Saviour ſays, to fit on my Right Hand, 
or my Left, is not mine to give, but it ſhall be 
iven to them for whom. it is prepared of my 
Fatber.“ That is, for thoſe who ſhall beft 
deſerve it; it being for ſuch, that this high 
Degree of Honour was prepared, or pre- 
deſtinated, by the Father. In the ſame 
Senſe alſo, muſt be underſtood that Parable 
where our Saviour repreſents himſelf as ſay- 
ing at the Day of Judgment to thoſe on his 
Right Hand, Come, ye bleſſed of my Father, 
inherit the Kingdom PREPARED for you from 
the Foundation of the World. And to thoſe 
on the Left, Depart from me ye curſed into 
everlaſting Fire PREPARED. for the Devil and 
bis Angels. Not that theſe particular Places 
were prepared for theſe particular Perſons; 
but that theſe Places were prepared for thoſe 
who ſhould deſerve them. In which Senſe, 


* 


I can 


„Mat. xx. 23. Mat. xxv, 34,41. 
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I can venture to aſſert, that all the eminent 
Fathers of the Church that I have met with, 
till the Time of Calvin, underſtand theſe 
Texts of Scripture. But, as what Juſtin 
Martyr || ſays upon this Subject, is both 
ſtrong and ſhort, I ſhall only quote him at 
preſent. Whoſe Words are theſe. By 
* the immutable Decree of Fate, we mean 
* no more, than that there are ſuitable Re- 
« wards prepared for thoſe who chooſe 


« Righteouſneſs ; and ſuitable Puniſhiments 
4 for the Wicked. OY 


"So? that the. Meaning of theſe” Tens 8 c 
Seripture is this, that Gop, from the Foun- 


dato of the World, predleſtinated or pre- 
pared'a Place of Happineſs for the Reward _ 


of good Men, and 1 lace” of Torment for 
the Puniſnment of bad ones. And that 
they Who are called, and anſwer the End of 
their Calling, ſhall, at the laſt Day, be ad- 
mitted into that Kingdom, or State of Hap- 
pineſs, which was prepared or predeſtinated 
for them from the Foundation of the World, 
where they ſhall be remunirated with ſuch 
Degrees of Felicity as ſhall be proportionate 
to their particular Merit; or in the Lan- 
guage of the Scriptures, where they ſhall be 
rewarded according to their Works, and 

r Hall receive his own Reward, according 


10 
8 | Juſt. Apol. 1. | 
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to his own Labour. Whereas they who are 
called and do not anſwer the End of their 
Call, ſhall be diſmiſſed into that Place of 
Torment, which was prepared for the Re- 
bellious. Thus it 1s, that Houſes of Cor- 
rection may be ſaid to be prepared or prede- 
ſtinated for Vagabonds ; and that Priſons 
are built and predeſtinated by human Le- 
giſlators, for Thieves and Murderers, with- 
out impeaching the Liberty of the human 
Will; there being an immenſe Difference 
between predeſtinating particular Places for | 
particular Perſons according to their Deſert ; S | 
and predeſtinating particular Perſons to par- 
ticular Places, whether they deſerve to be 
ſent there or not. For in the one Caſe, the 
Doctrine of Rewards and Puniſhments is 
conſiſtent with the Freedom of Man, and 
the Juſtice of Gop ; whereas in the other 
Caſe, it is impoſſible to reconcile it with ei- 
ther. 0 nn | N 


Having thus removed out of our Way all 
the Objections which are raiſed to the Free- | 
dom of Man's Will from the ſcriptural Ex- q 

preſſions of Predeſtination and Election; 
there nevertheleſs ſtill remains the Difficulty 
of reconciling the Foreknowledge of Gop, 
and the Liberty of Man; with Regard to 
which, here we may ſafely hold. That as 
there are ſome Propoſitions in almoſt all the 
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128 J 
Sciences, which though manifeſtly true, are 
nevertheleſs attended with great, if not un- 
furmountable Difficulties; ſo a wiſe Man 
would, in the preſent Caſe, rather chooſe to 
| abide by that which appears moſt certain, 
though he is not able to anſwer all the Ob- 
jections which may be raiſed againſt it, than 
to remain in a State of Scepticiſm and Un- 
certainty. And if of Conſequence there ap- 
ars to be any Contradiction between the 
e 5" of Gop and the Freedom of 
Man, as ſtated by Mr. Hume, it ſhould ſcem 
much more reaſonable to give up the 
F oreknowledge of Gop in that particular, 
than either to impeach, or even doubt about, 
the F reedom of EO. or he; Juſtice o 
Gov. 


As to, che common Apology, that ous 
Actions are not performed . becauſe Gop 
foreknows them; but that Gov forek nows 
them, becauſe we will do them. Theſe are 
only ſo many Sounds without Senſe; for if 
Gob foreknows that we will do them, we 
infallibly mußt do them. But what Mr, 
Locke ſays upon this Head in one of his Let- 
ters to Mr. Molyneux, is very ſtrong ; Wy If, 

ſays he, you will argue for or againſt 15 

* berty from Conſequences, I will not un- 
e dertake to anſwer you. For I own freely 


* to you the Weaknels of my Underſtand- 
© Sz 


+ 
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& ing, that though it be unqueſtionable that 
e there is Omnipotence and Omniſcience in 
„ Gop our Maker, and I cannot have a 
« clearer Perception of any Thing, than 
« that I am free; yet I cannot make Free- 
dom in Man conſiſtent with Omnipo- 
„ tence and Omniſcience in Gop, though I 


2 am as fully perſwaded of both as of any 


* 


therefore I have long ſince given off the 
« Conſideration of that e a reſolving 
all into this ſhort Conclufion; that if it 


ce be poſſible for Gop to make a free Agent, 


then Man is free, though I ſee not the 
Ran 2 


Aﬀer Mr. Lacke had given up the Con- 


fideration of this Subject, it may perhaps 
ſeem preſumptuous in me to undertake it; 
but when I conſider that, if it be not pofſi- 


ble for God to make a free Agent, we muſt 


alſo give up the noble Atrtibute of Gop's 
"Juſtice ; becauſe then he could have no Op- 
portunity of exerciſing it; J am tempted to 
purſue the Thought. For I own that it gives 
me an elevated Idea not only of the Good- 
neſs, but the Juſtice of Gop, when I conſi- 
der him as acting, not as an arbitrary Being 
in the final Diſtribution of Happineſs to the 
ſeveral intelligent moral Agents which he 
hath created, whether they be Men or _ 
85 | gels; 


Truths J moſt firmly aſſent to. And 


1 
15 
IE 
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gels ; but as a juſt Goo. Which he could 
not be, were there no Creatures on whom he 
had conferred a F reedom of Will, and upon 
whom he might exerciſe. his, Attribute of 
Juſtice, by diſpenſing of Rewards or Puniſh- 
ments, in Proportion as they loved Righ- 
teouſneſs, and bated Iniquity. Whereas by 
making them free, they are now enabled to 
contribute. to their own Happineſs, to work 
out their own Salvation, and to ſupply. the 
Almighty with proper Objects for the Exer- 
ciſe of his Juſtice; according to which, not 
according to his own e Will and 
Power, 55 anointeth them with Abbe Oyl of 
Yi above their 2 8 8 


e us therefore — — Ae page from 
attempting to proceed a little further than 
Mr. Locte has done: Which, poſſibly we 
may be able to effect by en uiring what is 
meant by the two Words Qmnipotence and 
Omniſcience. By the Word Omnipotence i 1 
meant no more than to denote Gop's | 

mighty Power in being able to do ent 
Thing that is poſſible to be done, conſiſtent- 
ly with the Nature of Things. and his other 


Attributes ; but not that he can do 6 every 


Thing. For he cannot act a Contradiction: 


he cannot either deceive or be deceived ; he 
cannot create, or otherwiſe produce, another 


Being 


Pf. xlv. 6, 7. Heb. i. 8, q. 
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Being equal to, or independent of, himſelf ; 
he cannot prefer Evil to Good, Sc. In 
hke Manner Gop's Omniſcience muſt be 
bounded in its Definition, by every Thing 
which it is poſſible for him to know, con- 
ſiſtent with the Nature of Things and his 
other Attributes. If therefore it be incon- 
ſiſtent with the Nature of Things for Go to 
foreknow the contingent Actions of a free 
Agent, the Conſequence muſt be this ; either 


that there is no ſuch Being as a free Agent, 


God alone excepted, or that Gop does not 
foreknow their free Actions. And if I am 
to aſſent to one or other of theſe Propoſi- 
tions, I would chooſe to deny Gop's Fore- 


| knowledge of the Actions of free Agents, 


rather than the Exiſtence of other free 
Agents beſides Gop. Becauſe, I cannot be 
more certain of my own Exiſtence, than I 
am of my Freedom. The Conſciouſneſs of 
the one ſtrikes me full as ſtrongly as of the 
other. And I cannot be better aſſured that 
L hear, or ſee, or taſte, or ſmell, than I am 
of the inward Senſation which I feel within 
myſelf of the Liberty of my own' Will. 
And I think it would be full as eaſy for any 
Man to perſwade me that I do not exiſt, as 
that I do not ſometimes heſitate, and doubt, 
and ſometimes: determine; or reſolve, -and 
prefer one Action to another, after ſuch 
Doubts or Heſitations are at an End. - 

when 


4 

(32) 

when we conſider that it depended upon 
Gop's own free Will whether he would 
make a free Creature or not; it ſeems no 
way derogatory to the Honour of Gop to 
fuppoſe, that he might diſpenſe with the 
Exerciſe of thoſe Powers in himſelf, which 


were inconſiſtent with that Freedom which 


he had conferred upon Man. 


And when we further conſider, that this 
Freedom of rhe Will is not inconſiſtent with 
bodily Reſtraint, fo that the Will may be 
free, though the Body is not able to put the 


Determinations of the Will in Execution; 


fuch a Liberty as this, though incompatible 
with the Foreknowledge of Gop, can be at- 
tended with no poſſible Inconvenience; be- 


 _ cauſethe conſtant Interpoſition of Gop's Al. 


mighty Power, which is the neceſſary Con- 
ſequence of his Omnipreſence, may either re- 
ftrain the Execution of any human Defigns, 
which are inconſiſtent with the Scheme of 


his general Providence, or may direct them 


to Purpoſes different from their firſt Inten- 
tion: So that although many are the Devices 
of Man Heart, yet the Council of the Lord 
that ſhalt ſtund. And therefore; I do not 
think it reflects more upon the Onniſcience of 
God to ſay, that he cannot foreknow the 
free contingent Actions of Men, than it does 

. | upon 


„ rr 


9 
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upon his Omnipotence, to ſay that he cann 
act a Contradiction. 


But ſuppoſing we ſhould allow that Gop does 
not foreknow the free contingent Actions of 
Man, yet as I before obſerved, if the Will 
is always regulated by ſome Motive or 
other, and the Action neceſſarily follows the 
Determination of the Will, as the Will ne- 
ceſſarily follows Pleaſure; I ſee you will 
now aſk wherein can human Liberty conſiſt ? 
To which I anſwer, that it conſiſts in our 
chooſing that which ſeems to be the greateſt 
Pleaſure from amongſt a great Variety of 
Pleaſures, either real or apparent, For the 
Mind of Man before it wills has a Power of 
heſitating, and doubting, whether it will Will 
this or that particular Pleaſure or not. That 
is, among the various Motives which occur 
to the human Mind, it has a Power of 
chooſing that, which upon Deliberation, ap- 
pears to be the moſt eligible. It cannot will 
Pain as Pain, or which is the ſame Thing, 
Evil as Evil, But as Pain may be produc- 
tive of Pleaſure, and Pleaſure of Pain, the 
Mind of Man has a Power of debating with- 
in itſelf, and weighing the ſeveral Argu- 
ments, or Motives, which ought to deter- 
mine its Choice before it wills. And may 
be inclined different Ways before it really 
determines. | pool 7 
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The en and Procedure of the Mind 
in willing, ſeems to be analogous to its Pow- 
er in believing; when the Evidence on both 
Sides 1s produced and duly conſidered, the 
Aſſent of the Mind, or the Cdnſent of the 
Will, muſt neceſſarily preponderate on that 
Side on which the greateſt Evidence lies ; 


but if in this Diſquiſition, the Mind will not 


always impartially attend to the Evidence, 
will not hear what is to be ſaid on both 
Sides, or look into the Conſequences of 


Things, then that which is the weakeſt Evi- 


dence in Reality, may appear to be the 


ſtrongeſt ; and the Mind will yield its Af- 

_ ſent, er Conſent, in that Caſe, on the Side 
of Error, but ſtill under the Imagination of 
its being at that Time, and under thoſe Cir- 
cumſtances, either the moſt valuable Truth, 
or the moſt elgible Pleaſure. 


The F reedom ates of hb "ISI 


Mind, ſeems to conſiſt in the Power, which 


18 given it by the Creator, of ſuſpending its 
Aſſent or Conſent, till it has Time to con- 
ſider the Evidence that is produced on both 
Sides, together with all its Conſequences. 
And the Merit of believing or * — what 
is Right, does not conſiſt either in the Be. 
lief, or Will, but in our impartial Conſide- 
ration of the Subject in Debate, which will 


always 


| 


\ 
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always depend upon our keeping our Bodies, 


and our Mind, in ſuch a due Temperature, 
as that all our Faculties and natural Aﬀecti- 
ons may, upon Occaſion, be exerted to the 
utmoſt Degree of their Strength, according 
to the Talents which hath been aſſigned us 
by our Creator; ſo as to be able to make an 


impartial Enquiry into the Subject before us, 


and give our Aſſent or Conſent on the right 
Side of the Queſtion, and in Favour of that 
Truth, or of that Pleaſure, which is in Rea- 
lity, the moſt eſtimable. And hence it was 
that J aſſerted in that Paragraph of the Eſſay 
vn Spirit, before quoted, that Virtue, 
„ Wiſdom, Prudence, Sc. in Mankind, 
may be conſidered only as various Names 
for the ſeveral Powers given to them, 
« and. the different Methods uſed by them, 
*in the ' Attainment of Happineſs, and 
< avoiding of Miſery.“ That is, Virtue 


in the general, or Wiſdom; Prudence, For- 


catude, &c. in the particular, are only to be 
conſidered as uſeful Qualifications, in Pro- 
Portion to the Power they have to produce 
or procure Happineſs. 


The original Latin Word 'for Virtue is 
Virtus, which according to Cicero, is derived 
from Vir, a Man, and accordingly was ori- 
ginally applied to ſignify ogly the manly . 
F COT I NS. 


A 


11 


1 36 ] 
Perfection of * Fortitude; but has ſince 
been metaphorically extended to denote any 
Power, or Perfection, either in animate or 
inanimate Creatures, whereby they are ena- 
bled to do Good : Thus we talk of the Vir- 
tues of Plants, Sc. And in moral intelli- 
gent Agents, thoſe Qualifications are, called 
Virtues, which contribute to the Perfection 


of their Natures, and enable them to do the 
moſt Good both to themſelyes and others. 


And as Mr. | Hume, . * l of 
the Love of one's Country, obſerves, that 
„% as Nature has implanted in every one a 


ſuperior Affection to his own. Country, 


% we never expect any Regard to diſtant 
10 Nations, where the ſmalleſt Competition 
s ariſes. Not to mention that while every 


'« Man conſults the Good of his on Com- 


0 munity, we are ſenſible. that the general 
<« Intereſt of Mankind is better promoted, 
<< than by any looſe indeterminate Views to 
* the Good of a e whence no bene- 

TH 0 ficial 
The Greek Word for Virtue is "Apihn, which is like- 


wiſe ſuppoſed to be derived from "Apng Mars ; ; that is, 
the Greeks and Romans borrowed the general Denomi- 


nation of Virtue, from that particular Virtue, or manly 


Qualification of Fortitude, which was moſt in Eſteem 
among them. And accordingly, the modern Italian: 
call a Skill in the Arts of Statuary, and 2 and 
Architecture, by the Name of Virtu. 


1 Vol. 3. Pp. 93. 
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& ficial Action could ever reſult, for Want 
& of a duly limited Object, on which they 
„ could exert themſelves.” So this Me- 
thod of Reaſoning may be continued down 
from the whole World, and any one parti- 
cular Society, to any one Society, and the 
particular Members of that Society. And 
demonſtrably ſheweth the Uſe of Self-Love 


in the particular Perſons of which that So- 


ciety is compoſed: The Intereſt and Advan- 
tage of which is better conſulted by every 


one taking Care of himſelf, than by any looſe 
'  #ndeterminate Views of publick Good. 


You will then perhaps aſk, when is it that 
Selt-Love becomes a Crime? To which the 


| Anſwer is, Never but when it acts againſt 


itſelf, and in ſuch a Manner as, either im- 
mediately or mediately, to prejudice and 
hurt its own Intereſt. He that hurts his 
Country, in the End either hurts himſelf or 
his Poſterity, even in this World. And he 
that for the Sake of any preſent Pleaſure is 


| Salty of a Sin, will generally find at long 


un, that he has acted to his own Detri- 
ment. Therefore as Vice ſollicits us with the 
Temptation of preſent and immediate Plea- 
{ures, ſo'it requires a prudent Forecaſt to look 
into the Conſequences of Things, in order to 
prevent our miſtaking our apparent, for our 
real Happineſs. WE” the rejecting of oe 

: ent 
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ſent Pleaſures, muſt be attended with preſent 


Pain and Uneaſineſs, ſo it requires frequently 
a Strength and Wiſdom of Conduct to pre- 


ſerve us in a ſteady Courſe of Mortification, 


or Self-Denial, only in Expectation of meet- 


ing with a greater Degree of Happineſs in 


Futurity. Not that there is any Virtue in 
Mortification for Mortification Sake, nor in 
refuſing the preſent Gratification of our Paſ- 


ſions, when it is not attended with ſome bad 


Conſequence either to ourſelves, or others, 
For our Paſſions, or Aﬀections, were all 


given to us that we might gratify. them; 
we are allowed the Uſe of them, our chief 


Care ought therefore to be, not to abuſe 
them. And hence appears alſo the Folly of 


thoſe who miſtake Penance for Repentance  . 


the former of which cannot poſhbly meet 
with any Acceptance in the Eye of a good 
Gop, but juſt ſo far as it contributes to the 
Production of the latter. 


And accordingly, when any Conteſt ari- 


ſeth in the Mind between a preſent and a fu- 


ture Pleaſure, the true Queſtion is, which of 
the two will tend to our .greater Happineſs 
in general, when all Circumſtances are con- 
ſidered ? And which ever upon the whole 
appears to be ſuch, the Will, on Account of 


its Self-Love, will neceſſarily determine on 


that Side upon which the greateſt ppt 
leaſure 
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Pleaſure lies. But as we are bred up for 
many Years together with a Reliſh only for 
ſenſual Pleaſures, it being ſeveral Years after 
our Birth before we arrive at ſo much 
Strength of Reaſon as to have a Reliſh for 


intellectual Pleaſures, theſe latter come to a 


Diſadvantage, and neither affect us ſo ſpee- 
dily, nor ſo ſtrongly as the others. And 
therefore, it is the Buſineſs of Reaſon and 
Religion to bring in ſome Counterbalance, 
ſome ſuperior Weight of future Pleaſure, in 
order to turn the Scale in their own Fayour. 


I qam not ignorant that many People 
chooſe to excuſe themſelves from Guilt, by 
laying the Blame of all their Trangreſſions 
on Original Sin. But, if they would conſult 
their own Breaſts, and look a little more 
narrowly at Home, they need not go ſo far 
Abroad for a Reaſon, The natural Ten- 
dency of Mankind to ſenſual Pleaſures, or 
what is commonly called he Corruption of 
our Nature, is the neceſſary Conſequence of 
a tedious Infancy, during which Time we 
are entirely governed by our ſenſual Appe- 
tites, which from the very Frame of our 
Nature, as at preſent conſtituted, muſt have 
had an Advantage over our intellectual Fa- 
culties, whether our firſt Parents had tranſ- 
greſſed or not. And, indeed, if there was no 
Difficulty in conquering our Paſſions, and 
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the Force they acquire by an early Indulgence 

of them, this World would be no State of 

Probation and Trial; which, however, is 

the true Light in which it ought always to 
be conſidered. | 


But the great Power and Prevalency of 
our ſenſual Deſires, even after we arrive at 
the Uſe of our Reaſon, may in a great Mea- 
ſure be attributed to the Want of a proper 
Care having been taken of us during our 
younger Years, by our own immediate Pa- 
rents, without going ſo far back as to Adam 
and Eve, For the Misfortune is, that Chil- 
dren, inſtead of being rightly inſtructed, are 
too often taught in their Infancy to value 
thoſe Things which they ought to be taught 
to deſpiſe; and to deſpiſe thoſe Things 
which they ought really and truly to eſteem. 
And before they are ſenſible how pernicious 
a Thing it 1s to ſuffer themſelves to be go- 
verned by their Paſſions, they are not ſuffer- 
ed to have any other Governors. They are 
indulged in every Thing their Hearts can 
deſire, and their Will is their Law. By 
which Means they gain ſuch a Bent towards 
ſenſual Pleaſures, and ſuch ah Habit in gra- 
tifying themſelves in them, that it requires 
the moſt powerful Correctives to amend it 
afterwards, and to bring ſuch Caildren, 
when they are grown up, to a Reliſh for ra- 

tional 
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tional and intellectual Pleaſures, if it be 
ever, without the extraordinary Aſſiſtance 
of Gop's Grace, able to effect it. And ac- 
cordingly, the wiſe Son of Sirach ſays, haſt 
thou Children ? Inſtruft them, and bow down 
their Neck from their Youth. He, that 
maketh too much of his Son, ſhall bind up his 
Wounds, and his Bowels will be troubled at 
every Cry. An Horſe not broken becometh 


beadſtrong; and à Child left to itſelf will be 


wilfull, 


It was indeed a great Happineſs peculiar- 


ly beſtowed on our firſt Parents, that they 


were brought into the World with all their 


intellectual Faculties in full Perfection; un- 


biaſſed by the Follies of Infancy, or the Pre- 
judice of Education. For in this Reſpect 
they were both made upright, as Solomon * 


expreſleth it; and had thereby an Ad van- 


tage given them by Gop, which all their 
Poſterity have ever ſince been deprived of. 
But with Regard to all the Progeny of 


Adam, they come into the World in a State 


of Infancy and Childhood, whereby they na- 
turally and neceſſarily acquire Habits of Sen- 
ſuality, and carnal Affections, before they 


come to the Uſe of their Reaſon; which 
Habits grow up with them, and gather 


Strength by their Indulgence, till they fre- 
—— quently 


* Eccleſ. vii. 29. 
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quently grow too ſtrong to be reſtrained ei- 
ther by the Power of Reaſon or Religion. 

Which was not the Caſe with Adam and Eve: 
And if they tranſgreſſed in that purer State 
of Life, and under thoſe advantageous Cir- 


cumſtances, what can be expected from their 
Poſterity ? 


\ 


But then you will ſay perhaps, what be- 
comes of publick Spirit, Friendſhip, Grati- 
tude, Generoſity, and all the benevolent. 
Alffections? They are where they were. 
The Seeds of them are all implanted in our 
Natures, and the Practice of them is all 
founded on Self-Love; for, if the friendly, 
good-natured, benevolent, or generous, Man, 
had not more Pleaſure in Acts of Friend- 
ſhip, Benevolence, or Generoſity, than in 
the contrary Actions, he would never do 
them; any more than the avaricious Man 
would deny himſelf all the Comforts of Life, 
and ſubject himſelf to publick Contempt, 
only for the Pleaſure of heaping up Gold. 


Ut .quidam memoratur Athenis 
Sordidus ac Dives, populi contemnere voces 
Sic Solitus : Populus me ſibilat, at mihi plauds 
toe Dow mul ac Nummes contemplor in Area. 
Hon. Sat. 


And 
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And hence it appears, that Virtue can 


only be its own Reward, to ſuch Perſons as 
have a Taſte for Virtue, and who have not 


by contrary Habits vitiated that Tafte, But 
ſince, as I before obſerved, we may, by 


Education and Habit, almoſt quite change 


our Natures, and make them either much 
better, or much worſe, than they were ori- 


ginally, Reaſon and Religion are given us as 


Aſſiſtants in Aid of Virtue, by throwing into 
the Scale the advantageous Proſpect of ſupe- 
rior Rewards in a future State. For as 
Cicero obſerves, It is impoſſible for thoſe 
„ who have no Belief of the Immortality of 
4 the Soul, or a future State of Rewards or 
« Puniſhments, to ſacrifice their particular 
<< Interefts and Paſſions to the publick Good, 


or to have a generous Concern for Poſte- 


"T4 rity,”? . 


But foraſmuch as the Doctrine of a future 
State was but faintly received by the World 
till the Time of the coming of our Saviour; 
having been poſitively aſſerted but by a few 


of the learned, denied by many, and diſ- 5 
ome by moſt ; therefore, in order to quiet 


ens Minds, and relieve them from the un- 
certain Diſputes of Philoſophy it was, that a 
Perſon of ſuch high Dignity as the Son of 
Gop was ſent with Power from on high, to 


"T2 eſtabliſh 
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eſtabliſh this Doctrine and bring Life and Im- 
mortality to Ligbt through the Goſpel. That 
we might thereby be enabled to correct all 
our evil Habits, prevent our ſenſual Deſires 
from being too headſtrong, and confine our 
natural Affections within their due Bounds. 
For as our Will can never chooſe any Thing 


but under the Appearance of Good; we are 


now enabled to prove, mat he who forſakes 
Virtue, and goes over to the Side of Vice; 
will be a Looſer by the Exchange; and that, 
as he, would make but a fooliſh Bargain, 
who ſold a valuable Reverſion for a preſent 
Trifle, fo ALL WicKEDNEsS 1S FOLLY. 
And on the other Hand it appears, that the 
preſent Reſtraining of our Appetites from 
all unlawful Gratifications, which are only 
unlawful, becauſe they are hurtful, will, in the 
End, turn out to their Advantage ; and will 
ſome Time or other, either in this World, 
or in the next, or in both, produce a greater 
Quantity of Pleaſure than we could poſſibly 
have had from the Gratification of them. 
And does not all this terminate in Self- 
Love? Q. E. D. 


As to the other Parts of the Eſſay on Spi- 
rit which relate to the Athanafian Creed, I 
have yet met with nothing in Anſwer thereto 


which deſerves my particular Notice. Moſt 


of the Authors, who have hitherto appeared 
againſt 
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againſt it, having avoided all Argumenta- 
tion, and have only attacked it by the Way 
of Irony and affected Humour, And al- 
though theſe Gentlemen would take it very 
ill to be called the Diſciples of that Lord 
Shaftſhury who wrote the Chara@eriſticks, 
yet they follow his Advice, and have choſe 
to try a religious Subject by the Teſt of 
Banter and Ridicule. N 


The Exiſtence of Angels or Spirits, 
was, I make no Doubt, a Fund of Merri- 
ment to the Saducæan Scoffers, at the Time 
of our Saviour's coming into the World; 
and Religion, as well as Learning, hath been 
often the Object of Ridicule before now. 
For the Power of ſetting ſerious Subjects in 
a ludicrous Light, is no uncommon Talent, 
and may eaſily be acquired; but I believe it 
was never yet attempted by any one who had 
the real Intereſt either of Religion or Learn- 
ing. truly at Heart, But a Jate Writer, 


| whoſe Performance is entitled The genuine 


Sequel to the Eſſay on Spirit, Sc. has not 
only done this, but hath gone further; and 
has aſſumed the Perſon of the Author of the 
Eſſay, and writes in his Name, that his Ca- 
lumnies may ſtrike with greater Force, as 
ſeemingly coming from the Author's own 
Mouth. Which is ſuch a Piece of Deceit 
_ C5 and 
*_ Ads xxili, 8. 
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and Treachery, as none but a baſe and bad 
Mind could poſſibly ſtoop to, and be guilty of. 
A Ship that fights under falſe Colours, for- 
feits all Claim to our benevolent Regards, 
and is, by the Law of Nations, to be treated 
as a Pirate. | 


This Author then proceeds to deſcribe the 
Author of the Eſſay on Spirit, that the 
Reader may know who he is; which if the 
Author of the Eſſay had been aſſiduous to 
conceal, as this Author ſeems to think he 
was, is againſt all the Rules of Decency and 
good Manners; and is a Piece of ſuch low 
Spite and envenomed Malice, as a generous 


Mind would have been aſhamed of. W here- 


as he might have ſaved himſelf all that 
Trouble, ſince the Author of the Eſſay never 
made a Secret of his being ſuch ; either to 
his Friends, or even to his Acquaintance, 
when they aſked him about it. But the 
Reaſon why he did not add his Name to the 
Dedication was, becauſe he had often ob- 
ſerved, and as often lamented it, that Theo- 
logical Diſputants ſeldom ever. treat one an- 
other with that Politeneſs, or even Candour, 

which ought to be expected from a liberal 
Education 5 and he had a Mind to diſengage 
his Subject, from all perſonal Reflections, 
and perſonal Altercations, But this he finds 
is not to v done, ke. 


[ And, 
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Man whatſoever : And that I wrote it with 
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Ad. left the Author of the Zſay ſhould 
not be effectually known, this Author men- 
tions ſome Works as his which are already 
publiſhed, and to which the Author's Name 
is affixed; and hints at others not yet pub» 
nſhed, but which muſt have been ſhewn in 
Confidence to ſome Perſon whom the Au- 
thor of the Eſſay miſtook for a Friend, and 
by whoſe pious Zeal the Secrets of the Cloſet 
were betrayed. 'T; antum wigs poruit fua- 
dere malorum + 5 


8 aſſerts kkewiſe; that J was aſſiſted i in 


: the Performance of the Eſſay, and received 


the Hint of it from another Perſon; but 
how he came to know this he does not ſay. 
Nor indeed does it fignify the. leaſt to the 

Merit of the Argument, whether I was af- 
fiſted or not. And I mention this only to 
fhew what Credit ought to be given ta this 
Gentleman's Aſſertions, when I, who ſhould 
know beſt, ſolemnly declare chat I neither 
received the Hint, nor Aſſiſtance from any 


no other View than of endeavouring | to caſe 
Chriftianity from that Load of Error, in the 
Atbanaßan Expoſition of the Doctrine of 
the Trinity, which hangs Hike a Milftone 
about the Neck of it. For to uſe this Au- 

thor's own Words, If the Trinity be a My- - 
fery, tet it remain ſo. 


L 48 J. 

Beſides, I do not believe the moſt critical 
Eye can poſlibly diſcover any Difference ei- 
fe in the Style, or in the Manner of Rea- 
ſoning, from one End of the Eſſay on TH 
to the other. Which is not the Caſe wi 
the Genuine Sequel : The Preface being ma- 

nifeſtly written by one Perſon; the Body of 
the Book by another, and the Appendix by a 
much better Pen than either. How theſe 
ſeveral Performances came to be jumbled 
together here i in Dublin, is not worth my 
Enquiry y. But if it be the Production of 
that able and learned Club, who in the 
Spring of the Year 1752, republiſhed Dean 
Swift*s Sermon on the Trinity, with 
Advertiſement on the s of the Title 


a EEE 


aj Mie which in 97255 Meaſi ure may Ny as 

a fit e ainſt te evil Effetts of 
that Treatiſe. lay, this is the Pro- 
duction of the Haie 45 that learned Club, 
they have indeed been long in Labour only 
to bring e ee, e 

| But | 

* Whoever has > Mind to fob a Refutation of the 
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But then the Author further declares in 


my Name, that I have ſince retracted my 


Opinions advanced in the Eſſay, which I find 

has been induſtriouſly ſpread. abroad in a ſe- 
rious Manner, And. therefore I think it 

proper to declare, that I have met with no 
Anſwers, or Arguments, ſince the Publica- 
tion of that Treatiſe, which have occaſioned 
any Alteration, in; my Mind upon that Sub- 


ject, but rather the contrary. © For, I cannot 


help thinking, that muſt be a bad Cauſe, 
which ſtands in Need of Scurrility and Lies 


for its Defence. And whether there is. 


much Wit in inventing of Falſchoods, I» 
need not ſay ; but ſure I am there is much 
Wickedneſs. 4 | N 1 


Whatever was the Motive, either with 
this Author, or with myſelf, for appearing- 
in Print, is known to the Searcher of all 
Hearts, from whom no Secrets are hid. 


* 
+ } 3 


And I beſeech that Almighty Power to 


amend the Hearts of thoſe, who had any 
other View than the Support of Chriſtianity, 
| | Dr, and 


ſeveral pretended Anſwers which have been publiſhed 
againft the E/ay on Spirit, and in particular of this 
Sermon of Dean Sis, may conſult a Pamphlet en- 
titled, 4 Defence of the Eſſay. on Spirit, publiſhed in 
London, and fold by 7. Moon in the Poultry, G. Wordfall 
at Charing-Crofs, and M. Cooper in Pater-Nofter- Row, 
And reprinted in Dublin by G. Faulkner, 55 
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and the Love of Truth. This, I hope, can 
give no Offence, for I judge no Man, nay 1 

" Judge not mine own ſelf, but refer the Reve- 
lation and Determination of it, to-that Day 
when the Secrets of all Hearts ſhall be open, 
and to that divine Perſon to whom all Judge- 
ment is COMMITTED, 


In the mean Time, I could wiſh that 
thoſe Writers who differ in Opinion from 
the Author of the Ea, would lay aſide 
their Jokes, and perfonal Reflexions, and 
anſwer the Queſtion propoſed at the End of 
the Eſſay, not with the Grimace of Buffoons, 

but with Seriouſneſs and Sobriety, as Chriſti- 
ans, and as Scholars, ſhould. Which is to 
this Effect. That if the Doctrine of the 
Trinity is a Myſtery, why ſhould any hu- 
man Explanation of it be impoſed as an Ar- 
ticle of Faith? And why is this metaphyſical 
Diſpute made a Part of the publick Ser- 
vice of the Church? The Author of the 
Eſſay is far from denying the Doctrine of 
tze Trinity, or the Divinity of our Saviour, 
as revealed in the Scriptures; which is what 
theſe Authors wauld willingly ſuggeſt ; but 
is diſguſted with having the - Explanation; 
given thereof by Athanafius, made a Rule: 
of Faith; and therefore is defirous that that 
Creed which goes under his Name, and is 
allowed univerſally by the learned to be a 
8 | ſpurious 
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ſpurious Compoſition, ſhould be omitted 
out of the Liturgy, Not that he deſires any 


Explanation of his own, or of any body's 


elſe, except that which is commonly called 
the Apoſtles Creed, ſhould be received in- 
ſtead of it. | 


His Deſign in that Treatiſe 1s therefore 
chiefly to ſhew, that much may be faid 
againſt the Athanaſian Creed; and that the 
Explanation of this Myſtery, as contained 
therein, is far from being ſatisfactory. Be- 
cauſe, as Gop the Father, and Gop the 
Son, are always repreſented in Scripture as 
two ſeparate and diſtinck Agents, he con- 
cludes for that Reaſon, that they cannot poſ- 
ſibly be but one and the ſame individual 
Subſtance or Being. And becauſe Reaſon, 
Revelation, and human Authority, all com- 
bine in declaring for a Priority of Exiſtence, 
as well as a Subordination of Power, be- 
tween Father and Son, as the very Terms 
themſelves imply ; he concludes therefore, 
that they cannot be coeternal and coequal. 
For if there is ſuch a Thing in Nature as a 
Contradiction in Terms, it muſt be to ſay, 
that a Son is coeval with his Father ; or as 
our Saviour obſerves, to aſſert, that the Ser- 
vant is equal to bis Lord, or he that is ſent 
equal to bim that ſent bim. 


Since 
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Since I wrote the above, I have received 
a Pamphlet from England, entitled, An 
Anſwer. to an Eſſay on Spirit. By Thomas 
Knowles, M. A. and addreſſed, by Permiſſion, 
to his Grace the Lord Archbiſhop of Can- 
terbury. In which the Author endeavours 
to prove that the Eſſay on Spirit was written 
by the Biſhop of Clogher ; and I own, that. 
I cannot but be ſurprized, to find that Dr, 
Herring ſhould lend his Name to the patro- 
nizing ſuch a Piece of Unpoliteneſs. The 
Author of the Eſſay has acknowledged him- 


ſelf to be a beneficed Clergyman belonging 


to the Church of Ireland, and declares that 
he thinks the Form of Chriſtianity eſtabliſn- 
ed in the Churches of England and Ireland, 
the beſt and pureſt Form that he knows of 

any where; but as theſe Churches deny all 
Claim to Infallibility, and as he thinks this 

Form might be amended by the Omiſſion 
of the Athanaſian Creed, he has humbly pro- 
poſed this Omiſſion, to the Powers that be, 
and has aſſigned his: Realons for this Propo- 
ſal. it Ip | a 


I have above told the Reaſon why he did 
not chooſe to put his Name to the Title 


Page or Dedication; and I own I cannot ſee 


what any further Knowledge of the Author's 
Name or Title has to do with the Argument 
e Ut 
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in Queſtion : Nor do I know of any one 
moral, or good natured, Reaſon, that can 
be aſſigned for diſcloſing the Name of an 
Author, if he himſelf for any prudential 
Reaſons has no Mind to have it divulged. 


This Pamphlet in Anſwer to the Eſſay, is 
not written with Strehgth, or Knowledge, 
enough to deſerve a particular Reply ; but 
there are ſome Parts of it that may, howe- 
25 require a little Notice to be taken of 
them. 


As for Example, when this Author, and 
the reſt of the Vindicators of the Athanaſian 
Doctrine, want to make an Apology for the 
damnatory Clauſes, they ſay, that the 
* condemning Clauſes are to be underſtood 
as relating only to thoſe who obſtinately 
deny the Subſtance of the Chriſtian Faith,” 
but not the Athanaſian Explanation of it.“ 
And again, that the damnatory Clauſes in 
the AMthanaſian Creed do not extend to 
e every minute Particular contained in it.“ T 
Or in the Words of Dean Swift, becauſe 
„ the Athanafian Creed containeth ſome 
* nice and philoſophical Points which few 
„People can comprehend, the Bulk of 
Mankind is obliged to believe no more 
than the Scripture Doctrine of it, as 1 

ö N „have 
_ * Knowles's Anſ. p. 23. f Id. p. 114. 
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* have delivered it.” In which Abſtrat 
of it, as given us by the Dean, there is not 
one Word of the Unity of Subſtance, or of 
the Coequality, or Coeternity of the three 
Perſons in the Trinity. And Mr. Wheatly,” 
in his rational Illuſtration of the Book of Com- 
mon Prayer, ſays, that from the 3d and 4th 
Verſes of the Atbanaſian Creed, to the 26th 
Verſe, it requires our Aſſent no more than a 
Sermon does ; which though it may be true, 
= are not obliged to believe every particular 
OL It. 


Whereas, if we conſult the Creed itſelf, 
and the Rubric adjoining it, we ſhall find 
that this Creed is ordered to be repeated by 
the People as well as by the Miniſter. Which 
Creed, . leaſt the minuteſt Particular of it 
ſhould be neglected, begins with declaring, 
that Every one who doth not keep THIS Faith 
WHOLE and undefiled, ſhall without Doubt 
periſh everlaſtingly. And then again towards 
the Middle aſſerts, that he that will be ſaved © 
muſt Thus think of the Trinity. And con- 
cludes with ſaying, Tr1s 7s the Catbolick 
Faith, which except a Man believe faithfully, 
he cannot be ſaved; So, that if the poſitive 
Denunciations in this Creed be true, the Bulk 
of Mankind, if they are Men, will certainly 


Id. p. 110, 111, 114. 
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be damned, if they do not believe ry 
minute Particular of it. 


And yet when Perſons, who are offended 
at the Harſhneſs of theſe damnatory Clauſes, 
endeavour to weaken the Force of them, by 
ſhewing, that the Declaration of our Aſſent 
and Conſent is by the Act of Uniformity 
only required, for Peace Sake, to the Uſe of 
all T hings contained in the Book of Com- 
mon Prayer, till there may be a proper Time 
for the Amendment of them; then it is ſaid, 
that ** a Clergyman to whom is enjoined 
« the conſtant Uſe of the Common Prayer, in 
the Preſence of Gop, and as the folemn 
HDuty of the Sanctuary, ought to be at all 
« Times as ready to give his unfeigned As- 
„ ſent to the Truth, and Equity, of every 
„ Thing contained in that Mode of Wor- 
% ſhip with which he ventures to approach 
* the Throne of Grace, as he is willing to 
* juſtify himſelf in the Uſe of it; otherwiſe, 
ce he ſeems to betray the Reaſonableneſs and 
* the Neceſſity of the Form itſelf, and that 
& by thus equivocating with his own Con- 
« ſcience, he turns the publick Worſhip of 
« Gop into a ſolemn Piece of Madre 2" 


— How are theſe Things to be reconciled ? 
But 


Knowles, p. 5. 
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But ſtill further to confirm this Opinion 
of his, Mr. Knowles is pleaſed to have Re- 
courſe to the 36th Canon of the Church 
«©. of England, whereby every Clergyman 
is required to ſubſcribe to the Articles, 
* willingly and tx ANimMo, and to ac- 
«© knowledge all and every Article to be agree- 
able to the Word of Gop.”” Whereas if 
this Subſcription be underſtood by him as, 
not only a Subſcription for Peace Sake, but 
as, an Aſſent to the Truth of every Thing, 
contained therein. I deſire to know how 
Mr. Knowles will reconcile this with the 
Oaths that he has taken to the Government ? 
For the thirty fifth Article of our Church 
declares, that the ſecond Book of Homihes, 


* the ſeveral Titles whereof are joined to this 


Article, doth contain a godly and wholeſome 
Doctrine, and neceſſary for theſe Times. The 
laſt Title of which is againſt Rebellion, in 
which Homily the Doctrine of Non-Reſiſt- 
ance and an unlimited paſſive Obedience, is de- 
clared to be the Doctrine of the Church, in 
as ſtrong Expreſſions as Words can make 
them. Whereas the Doctrine of theſe Times, 
and upon which the Legitimacy of the Re- 
volution, and of the Hanover Succeſſion de- 
pends, is founded on the Principles of Re- 
ſiſtance, and limited Obedience; to which 
Mr. Knowles, when he was put into —_ 


1571 
has both ſubſcribed and ſworn. And does 
not the bare ſtating of this plain Matter of 
Fact put the Doctrine of Subſcriptions as ex- 
plained by Mr. Knowles in too abſurd a 
Light to require any further Argumentation ? 


Ad is it not ſomething unaccountable, that 


the Church ſhould ſtill perſiſt in requiring a 
Subſcription to the Doctrine of this Homi- 
ly, at the ſame Time that every particular 
Member of that Church is continually ſab- 


ſcribing and ſwearing to the direct contrary ? 


The Author of the Eſſay on Spirit had ob- 


ſerved, that the Nicene Fathers muſt have 
underſtood the Words Hypoſtafis and Lia as 
meaning the ſame Thing, when they ana- 
thematized every one who ſhould ſay THAT 
THE Son exiſted out of any other HyposT A- 
818, or Us1a, than the Father. And that 
Athanaſius muſt have done the ſame, when 
he declared, that Usia was the ſame with 
HvpOSTAsIs, and had no other Signification, © 
3 av 15 b, but that which is, or exiſts.* 
From whence the Author of the Eſſay ar- 


| gued, thus, to ſay therefore that the three 
* Perſons in the Trinity are one Via and 


« three Hypoſtaſis, is the ſame Thing as to 


„ ſay, that they are one Subſtance and three 


« Subſtances at the ſame Time, Sc.“ In 
Anſwer to which, Mr. Knowles endeavours 


to 
* Knowles, p. 105, 
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to ſhew, that there is a Difference between 
Nia and Hypoſiafis ;* and yet ſome few 
Pages before, he found Fault with our 
Engliſh Tranſlation of the-new Teſtatnent, in 
not rendering the Greek Word Hypoſtafis by 
the Engliſh Word Subſtance. For ſpeaking 
of:the Expreſſion made Uſe of by St. Paul, 
when he calls the Son the Brightneſs of 
Gop'g Glory, and the expreſs Image imorao; 
of bis Perſon, Mr. Knowles adds, which 
ſhould rather be rendered of his Subſtance. + 
So inconſiſtent a Thing is Error with itſelf ! 


The Author of the Eſſay on Spirit in his 
Quotation of the abovementioned Paſſage 
from Athanaſius, had omitted the Words, 
a ald 13%, as of no great Conſequence ; as 
really and in Truth they are not, Becauſe 
the Diſpute was not, what Nia or Hypoſta- 
ſis ſignified, 'but whether the Nicene Fathers 
and Athanaſius underſtood them to mean 

one and the ſame Thing, whatever that was; 
which was ſufficiently proved that they did, 
from the former Part of the Quotation. And 
yet Mr. Knowles ons! 2s the Author of the 
Eſſay, with having miſrepreſented the Mean- 
ing of Athanaſius by this Omiſſion. And 
here I cannot but obſerve, that this is the 
only Place which Mr. Knowles pretends to 
produce as an Inſtance where the Author of 


; the 
 * Knowles, p. 86. 
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the Eſſay has. made a falſe or imperfect Quo- 


tation from the Fathers, notwithſtanding the 
pompous Declaration publiſhed in his Ad- 
vertiſements and Title Page, in which he 
ventures to aſſert, that the Author of the 
Eſſays Repreſentation of the Opinion of the 
antient Fathers, is unfair, And to ſhew 
Mr. Knowles's great Learning in the Greek 
Tongue, he tranſlates the Words 4:13 25 &, 
unleſs Self- Exiſtence, for which a School-Boy 
ſhould be whipped. 


But what ſurpriſes me moſt is this, that 


Mr. . Knowles in explaining the Difference 


there is between U/ia and Hypoſtafts, ſays, 
that Athanaſius thought the different 
« Offices of the Father, Son, and Holy 
“ Ghoſt, in Relation to us, and our Re- 
« demption, denoted the different Hypoſta- 
fig, but that in theſe ſeveral Offices, they 
< ſtill preſerved the 25 » the peculiar Pro- 


« perties of the Godhead, Self-Exiſtence and 


« Eternity.””* So that according to this 


Doctrine, the Son was not begotten, but was 
 felf-exiſtent as well as coeternal with the Fa- 


ther. But he proceeds and ſays, For 
* with Reſpect to their Divinity, or a, it 
c 1s one and the ſame in all; the Father is 
„ God, the Son is God, and the Holy 
« Ghoſt is God: But with Regard to the 
| | Difference 

* Knowles, p. 107. 
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“ Difference of their Relation to us, the 
C Hypoſtaſis of the Father conſiſts in creat- 
c ing, the Hypoſtaſis of the Son in redeem- 
&« ing, and the Hypoſtafis of the Holy Ghoſt 
« in ſanttifying us.”* Which, if I under- 
ſtand Engliſh, is as rank Sabellianiſm as ever 
was uttered. For Sabellius allowed the God- 
head of the Father, and of the Son, and of 
the Holy Ghoſt, to be all one; and ſaid, 
they were only to be diſtinguiſhed by their, 
*Enpyzia;, Operations or Offices. And that this 
was alſo the real Sentiment of Mr. Knowles, 
is manifeſt from the following Sentence, 
where he ſays, * The Plurality of the Hy- 
« poſtaſes therefore, muſt center in one Eſ- 
« ſence or La; only that Eſſence is diftin- 
“ guiſhable in a perſonal Capacity, by rela- 
4 five Denominations ; which no more make 
& them three Subſtances, than (according to 
& the common Similitude among the An- 
ce tients to illuſtrate this Myſtery) the ſeve- 
& ral Members of the Body, which have 
“ ſeparate Offices, can be called ſeveral Bo- 
& dies. F Now as the Diſciples of Sabel- 
ius were called Patropaſſians, by way of Ri- 
dicule, becauſe the Conſequence of his Doc- 
trine manifeſtly tended to prove, that the 
Trinity conſiſted but of one really exiſtent 
Being, and therefore, that if the Son ſuffered, 
the Father muſt alſo have ſuffered along 
| 1 _ with 
* 1d. p. 108. + Id. ibid. 
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the with him; ſo I think there cannot be a 
at- ſtronger Inſtance given of this Patropaſſian 


*. Doctrine being the Doctrine of Mr. Knowles, ' 
oſt and of. thoſe Antients from whom he bor. 
er- rowed this Alluſion, than that which is here 


ver ef- of the ſeveral Members of the | 


d- y; ſince, as St. Paul oblerves, if one 
of Member ſuffers all the Members ſuffer alang 

id, with it; whence it muſt follow of: Conſe- 
Ir, quence, according to this Doctrine, that, if 
his the Son ſuffered, the Father muſt have ſuf- N 
es, fered alſo. And yet I ſhould think, ſince 14 
Ce, his Grace of Canterbury hath been pleaſed to ; 
1y- honour this . Treatiſe with. the Loan of his | 
Ee Name, that we may. ſafely take it for grant: 
in; ed that this is the Doctrine of the Church of | 
la- + OT | 

ke | | 

to And Er Mr. Phe morn 

n- ag the Quotation produced out of Dr. 

Ve- 5 by the Author of the E. ay, ſtill; 

«3 inſiſts that Origen was. a Favourer of that 

o- Doctrine which has ſince been propagated by- 

el- Athanaſius; to put this Matter out of any 

Ti- further Diſpute fo 2 r the future, I ſhall quote 

0 a Part of the Comment. of Origen on theſe 

the Words. of St. Jobn, Ey cen 35 byyoc, xt Avyog 

ent d po; TO he, xa beds ny & Ng. 7. ob. i. 1 Upon 

0, which Origen remarks, that St. Fbbn. 

ng | I” * ſomes 

ith * 1 Cor. Xi. 26. 
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* ſometimes puts the Article before the 
Word Gop, and ſometimes, in order to 
«© make a Diflinction, omits it. When be 
4 makes Uſe of the Article, then, ſays he, 
<<. he alludes to that unbegotten Gon, Who 

5 13 the Cauſe of all Things; but when he 
" © ſpeaks of the Word being Gop, he omits 
«<'t.-—For, fays he, the "autos is the Gon. 
„unh the Article, as our Saviour acknow- 
© ledges in his Prayer to Gop the Father, 
faymg, that they may know. tbee the only 
true Gop.“ But whatever exiſts as Gop, 
νeſides this «do, is made Go by the 
« Participation of the Divinity, and is not 
* to be ſtiled the God 8 genen fe 
4: Gop without it? 


I ſhall trouble you with no further Re- 
marks on this' Performance, only to obferve 
in general, that this Author's Arguments 
are like - falſe Allies in the Day Banile, 
who turn their Backs on the Entmy, and 
only draw their Swords againſt that Party 
Weh brought them into the Field. 


.. hear there are ſome Biſhops on this Side 
of the Water, who have choſen the eaſier 
Part, of cenſuring the Eſſay, rather than 
anſwering it. Upon whom 1 ſhall make no 
further Animad verſions at N y = 


* Joh. xvii. 3. 


— 
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10 let t em know, tht it would heve been 


much properer for them,. had Ar er 
able, to have anſwered. it 4.2 and reby to- 
have endeavoured to wipe off the Aſperſion 
too often thrown on the upper Part of the 
Clergy, under the well known Sarcaſm of 
leaving. to tattered. Crape the Druagery of 
Prayer. And, if they are not able, chey 
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